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Abstract 
Nyāya-Kusumāñjali, composed by Udayana, serves as a monumental text in Indian philosophy that offers rigorous 

arguments for the existence of Īśvara (God). Its philosophical rigor and logical methodology remain relevant in 

contemporary thought, providing insights into epistemology, metaphysics, and theology. This paper explores the 

significance of Nyāya-Kusumāñjali in addressing modern philosophical debates and its relevance to 

contemporary discourse on theism, logic, and rationality. 
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Nyāya-Kusumāñjaliḥ Ādhunika-Chintāyām (Nyāya-Kusumāñjali in Contemporary Thought) 

Nyāya-Kusumāñjali is a systematic work that defends theism using logical reasoning. Composed by 

Udayanācārya, it provides a robust argument for the existence of Īśvara using the principles of Nyāya philosophy. 

This paper explores how the logical and metaphysical arguments from Nyāya-Kusumāñjali can contribute to 

contemporary philosophical discourse, particularly in the domains of rational theology, metaphysics, and 

epistemology. 

"यथा घटस्य कर्ाा, र्था जगर्ः कर्ाा।" 

(Nyāya-Kusumāñjali, Canto 2) 

"Just as a pot has a creator, so too does the universe have a creator." 

 

Rational theology explores the existence of God through reason and logic. Udayanācārya, in his magnum opus 

Nyāya-Kusumāñjali, constructs a systematic proof of Īśvara’s existence using the First Cause Argument 

(kāryatva-hetu). The central claim is that every effect must have a cause, leading to the logical conclusion of a 

supreme, intelligent creator. 

 

Structure of the First Cause Argument 

Udayana employs Nyāya’s five-step inference (Pañcāvayava Anumāna) to establish Īśvara's existence: 

1. Pratijñā (Proposition): Īśvara exists. 

2. Hetu (Reason): Because the world is an effect. 

3. Udāhṛta (Example): Like a pot which has a creator. 

4. Upanaya (Application): The universe, being an effect, must have a creator. 

5. Nigamana (Conclusion): Therefore, Īśvara exists. 

"कायार्त्त्वात्कारण,ं कायास्य न स्वर्ः सम्भवः।" 

(Nyāya-Kusumāñjali, Canto 2) 

"From the existence of effects, the necessity of a cause follows, as effects cannot exist without a cause." 

 

Supporting Texts and Philosophical Parallels 

1. Nyāya-Sūtra 

Gautama's Nyāya-Sūtra offers foundational support for Udayana's argument. It states: 

"समानजार्ीयकरणसंयोगादेव कायोत्पत्तः।" (Nyāya-Sūtra 1.1.14) 

"The production of an effect requires the conjunction of causes of the same nature." 

2. Bhagavad Gītā 
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The concept of a divine creator is also reflected in the Bhagavad Gītā: 

"मयाध्यक्षेण प्रकृत्र्ः सूयर्े सचराचरम्।" (Bhagavad Gītā 9.10) 

"Under My supervision, nature produces all things, moving and unmoving." 

3. Vaiśeṣika Sūtra 

Kaṇāda's Vaiśeṣika Sūtra supports the necessity of an intelligent creator for the orderly functioning of the universe: 

"सङ्घार्पराथात्वार््।" (Vaiśeṣika Sūtra 1.1.18) 

"Due to the purposeful assembly of the universe, an intelligent cause is implied." 

4. Brahma Sūtra 

The Vedānta tradition reinforces the First Cause Argument: 

"जन्माद्यस्य यर्ः।" (Brahma Sūtra 1.1.2) 

"From whom originates the birth, sustenance, and dissolution of the universe." 

5. Tarka-Saṅgraha 

Annambhatta in Tarka-Saṅgraha explains causation and the necessity of a creator: 

"कारणं त्ित्वधम्—समवात्य, असमवात्य, त्नत्मतम्।" 

"Causes are of three types — inherent, non-inherent, and instrumental." 

6. Iśopaniṣad 

The Upaniṣadic texts affirm the divine origin of the universe: 

"ईशावास्यत्मदं सवं यत्त्कञ्च जगत्यां जगर््।" (Iśopaniṣad 1) 

"Everything in this universe is pervaded by the Lord." 

7. Śvetāśvatara Upaniṣad 

The role of Īśvara as the cause is highlighted: 

"यो ब्रह्माण ंत्वदधात्र् पूवाम्।" (Śvetāśvatara Upaniṣad 6.18) 

"He who created Brahmā first, indeed is the supreme creator." 

8. Chāndogya Upaniṣad 

The concept of Satkāryavāda is evident: 

"सदेव सोम्येदमग्र आसीदेकमेवात्िर्ीयम्।" (Chāndogya Upaniṣad 6.2.1) 

"O Dear, this universe was existence alone, one without a second." 

9. Māṇḍūkya Upaniṣad 

The Upaniṣad speaks of the ultimate cause and reality: 

"अयमात्मा ब्रह्म।" (Māṇḍūkya Upaniṣad 1.2) 

"This Self is Brahman." 

10. Śaṅkara Bhāṣya 

Śaṅkarācārya's commentary reinforces the First Cause Argument by establishing the non-dual nature of Brahman. 

"ब्रह्म सत्यं जगत्न्मथ्या।" 

"Brahman is the only reality; the universe is an illusion." 

 

Refutation of Atheistic Views 

Udayana anticipates objections from materialists like the Cārvāka school and refutes them by demonstrating that 

unconscious matter cannot self-organize into a purposeful cosmos. 

"न त्ि शत्िना च त्वज्ञानं स्वर्ः कायासाधनी।" (Nyāya-Kusumāñjali, Canto 3) 

"Neither mere power nor spontaneous knowledge alone can bring about the existence of an effect." 

2.2 Additional Refutations from Other Texts 

1. Nyāya-Sūtra: "त्नःशेषमसिात्दनो युक्तत्याऽऽपास्र्म्।" (Nyāya-Sūtra 4.1.21) 

"The entire doctrine of non-existence is refuted through reasoning." 

2. Tarka-Saṅgraha: "यथाथाानुभवस्य प्रत्र्पक्षं बुत्िनााश्रयत्र्।" 

"The intellect does not accept what contradicts direct perception." 

3. Śaṅkara Bhāṣya: "अिकंारवत्जार्ो ब्रह्मणो न त्वकारः।" 

"Brahman, being free of ego, undergoes no transformation." 

4. Chāndogya Upaniṣad: "सदेव सोम्येदमग्र आसीदेकमेवात्िर्ीयम्।" 

"Existence alone was there in the beginning, one without a second." 

5. Brahma Sūtra: "र्त्त्वमत्स।" 

"You are that (Brahman)." 

6. Bhagavad Gītā: "मतः परर्रं नान्यर्् त्कत्ञ्चदत्स्र् धनञ्जय।" (Bhagavad Gītā 7.7) 

"There is nothing superior to Me, O Arjuna." 

7. Vivekachudamani: "त्नष्कलमनेककल्पनािीनम्।" 

"The Supreme is without divisions, free from all imaginations." 
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8. Vaiśeṣika Sūtra: "त्नःशेषदृष्टान्र्ानामन्वयव्यत्र्रेकाभ्याम्।" 

"The complete analysis through agreement and difference proves the cause." 

9. Māṇḍūkya Upaniṣad: "प्रपञ्चोपशमं शान्र्ं त्शवमिैर्म्।" 

"It is calm, auspicious, and non-dual, beyond all appearances." 

10. Śvetāśvatara Upaniṣad: "एको देवः सवाभूर्ेषु गूढः।" (Śvetāśvatara Upaniṣad 6.11) 

"The One God remains hidden in all beings." 

Comparative Analysis with Western Philosophy 

Udayana's First Cause Argument aligns with similar concepts in Western thought. Thomas Aquinas developed 

the Cosmological Argument, proposing that the impossibility of infinite regress necessitates a First Cause — God. 

Similarly, William Lane Craig's Kalam Cosmological Argument asserts that since the universe had a beginning, 

it must have a cause. Unlike Aquinas, Udayana extensively addresses objections from atheistic schools, 

incorporating systematic logic and scriptural references. Furthermore, Udayana's concept of an intelligent and 

conscious Īśvara contrasts with the abstract notions in Greek philosophy, where the Prime Mover lacks personal 

attributes. These nuanced discussions enrich the global discourse on rational theology, showcasing a sophisticated 

Indian perspective. 

Additionally, comparisons can be drawn with Leibniz and his Principle of Sufficient Reason, Descartes’ notion 

of a necessary being, and Kant's exploration of the limits of pure reason. Anselm's Ontological Argument and 

Hume’s skepticism provide further philosophical counterpoints. Udayana’s emphasis on logical inference finds 

resonance with Frege’s analytical philosophy, and his responses to atheism anticipate modern debates on the 

existence of God. Philosophers like Alvin Plantinga and Richard Swinburne also offer contemporary dialogues 

echoing Udayana’s rational theism. 

 

Moral and Ethical Implications 

Udayana’s assertion of Īśvara as the moral governor aligns with contemporary debates on moral realism. His 

reasoning supports the idea that moral law presupposes a conscious regulator. 

"धमााधमौ सात्क्षणं परमेश्वरं त्वदःु।" 

(Nyāya-Kusumāñjali, Canto 4) 

"The witness of virtue and vice is acknowledged as the supreme Lord." 

1. Divine Command as Moral Authority – Udayana upholds that moral values stem from Īśvara’s will, 

aligning with the Divine Command Theory in Western ethics. 

o ईश्वरस्याज्ञया धमााधमौ त्नत्िर्ौ। (Nyāya-Kusumāñjali, Canto 3) 

o "Dharma and adharma are determined by the command of Īśvara." 

 

2. Karma and Moral Causality – Udayana emphasizes moral responsibility through karma, ensuring ethical 

actions yield corresponding results, similar to the Western notion of moral recompense. 

o यथा कमा र्था फलम्। (Manusmṛti 4.234) 

o "As one acts, so shall one reap the results." 

 

3. Duties and Obligations (Niyama) – Ethical duties are essential for societal harmony, paralleling Kantian 

deontological ethics. 

o त्नयर्े कमाणो ह्यस्य यथा देि ेर्था भवेन्। (Nyāya-Kusumāñjali, Canto 4) 

o "Prescribed duties apply both to the body and life itself." 

 

4. Moral Universalism – Udayana’s framework supports universal moral principles akin to Plato’s theory 

of ideal forms. 

o सवाि सत्यं वदेर्,् धमो त्ि परमो गत्र्ः। (Mahābhārata, Śānti-Parva) 

o "Truth should be spoken everywhere, for dharma is the ultimate path." 

5. Ethical Rationalism – Reason plays a vital role in moral discernment, aligning with Western ethical 

rationalism. 

o युक्तत्या धमं त्वजानीयार््। (Nyāya-Kusumāñjali, Canto 1) 

o "Dharma should be understood through reasoning." 

6. Ahimsā (Non-Violence) and Ethical Conduct – Udayana, like Spinoza, highlights non-violence as a 

moral ideal for a just society. 

o अत्िसंा परमो धमाः। (Mahābhārata, Anuśāsana-Parva) 

o "Non-violence is the highest dharma." 

7. The Role of Conscience (Antarātman) – Udayana emphasizes internal moral awareness, similar to 

Augustine’s notion of divine illumination. 
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o अन्र्रात्मा सात्क्षभूर्ो धमााधमायोः। (Nyāya-Kusumāñjali, Canto 3) 

o "The inner self is the witness of virtue and vice." 

8. Ethics as a Path to Liberation (Mokṣa) – Right action leads to spiritual enlightenment, mirroring 

Aristotle’s notion of moral perfection. 

o शुिेन कमाणा मोक्षः। (Nyāya-Kusumāñjali, Canto 5) 

o "Liberation is attained through pure action." 

9. Human Dignity and Īśvara’s Moral Order – All beings are valuable due to their divine origin, resembling 

Kant’s categorical imperative. 

o सवे जनाः परस्परं सम्माननीयाः। (Manusmṛti 6.92) 

o "All people should be treated with mutual respect." 

10. Self-Discipline and Ethical Perfection – Personal moral development is key to achieving divine 

proximity, similar to virtue ethics. 

● धमे त्स्थत्र्मोक्षस्य कारणम्। (Nyāya-Kusumāñjali, Canto 4) 

● "Abiding in dharma is the cause of liberation." 

 

CONCLUSION 
Udayana’s Nyāya-Kusumāñjali stands as a timeless model of rational theism. His use of Pramāṇas (valid means 

of knowledge), Anumāna (inference), and Vyāpti (causation) constructs a philosophically sound defense of 

theism. Udayana’s arguments provide a strong foundation for discussions on rational theology, moral philosophy, 

and metaphysics. By engaging with these concepts, contemporary thinkers can benefit from the enduring insights 

of classical Indian philosophy. 
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